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Research 
 
Abstract 
 
Background: The aim of the article is to reconstruct 
the linguocultural view of raspberries (Rubus 
idaeus) in the Polish language and folk culture 
based on the assumptions of the cognitive definition. 
The popular account of raspberries found in folklore 
introduces the ethnolinguistic methodology, which is 
used to describe the world of plants by the Lublin-
based team of researchers under the guidance of 
Jerzy Bartmiński – the originator and editor of 
Słownik stereotypów i symboli ludowych [Dictionary 
of Folk Stereotypes and Symbols], published since 
the 1980s. The author shows that similar research – 
combining ethnobotany, linguistics, ethnography 
and folklore studies – has also been conducted in 
other Slavic countries, such as Russia, Serbia, 
Ukraine and Belarus. 
 
Methods: Following the methodology adopted in the 
Lublin ethnolinguistic dictionary, the author 
reconstructs – based on the collected documentary 
material and using the cognitive definition method – 
the entry malina [raspberry] (Rubus idaeus) and 
arranges stereotypical judgments about this plant 
into separate semantic subcategories (facets). The 
reconstruction applies the panchronic approach, 
which allows to present the general characteristics 
of raspberries in Polish linguaculture. 
 
Results: On the basis of the collected source 
material (lexicographic, folklore and ethnographic 
data) the cognitive definition of raspberries involves 
such semantic subcategories as: collections and 
complexes, appearance and properties, ripening 
and harvesting, location, vehicle, practical 
applications, magical and medicinal applications, 
equivalents, and symbolism. The reconstruction of 
the cognitive definition is preceded by the analysis 
of names, species and varieties, as well as ways of 
plant categorisation, according to the postulate of 

the subjective reconstruction of the linguistic 
worldview. 
 
Conclusions: In conclusion, the author presents the 
semantic “capsule” of raspberry (Rubus idaeus), 
containing the most important characteristics of the 
plant that are most firmly entrenched in the Polish 
language and Polish folk culture. 
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Background 
 
Polish malina [raspberry] (Rubus ideaus) has already 
been described by ethnobotanists and linguists. 
Krzysztof Oklejewicz and Łukasz Łuczaj (2008) 
developed the characteristics of the folk system of 
classification and naming of plants belonging to the 
Rubus genus in Poland, based on data from botanical 
and ethnographic publications, while  Elżbieta 
Balcerzowa (1966) examined the Polish names of 
raspberries and blackberries. However, described 
together with the blackberry (Rubus) through the 
prism of folk names, the raspberry has not received a 
thorough linguistic and cultural study that would also 
consider the magical and medicinal uses of this plant. 
Apart from the general statement that “raspberry is 



 

 

2 

one of the very frequent motifs in folk songs”, which 
can be found in Słownik Adama Fischera – Adam 
Fischer’s ethnobotanic dictionary (Kujawska et al. 
2016: 229), the cited studies completely ignored the 
erotic symbolism of the plant present in folk songs. 
The essence of the popular way of perceiving 
raspberries in folklore is contained in Bolesław 
Leśmian’s poetic description from his work W 
malinowym chruśniaku [In the Raspberry Thicket], a 
fragment of which is quoted below: 

 
W malinowym chruśniaku, przed ciekawych 
wzrokiem 
zapodziani po głowy, przez długie godziny 
zrywaliśmy przybyłe tej nocy maliny. 
Palce miałaś na oślep skrwawione ich sokiem. 
[...] 
Duszno było od malin, któreś, szepcząc, rwała, 
a szept nasz tylko wówczas nacichał w ich woni, 
gdym wargami wygarniał z podanej mi dłoni 
owoce, 
przepojone wonią twego ciała. 
I stały się maliny narzędziem pieszczoty 
tej pierwszej, tej zdziwionej, która w całym niebie 
nie zna innych upojeń, oprócz samej siebie, 
i chce się wciąż powtarzać dla własnej dziwoty 
(Leśmian 1992). 
 
In the raspberry thicket, with our heads hidden  
from the curious eye, long hours 
we were picking fresh raspberries that arrived that 
night. 
Your fingers were randomly blood-stained with 
their juice. 
[...] 
The air was stifling as you were picking 
raspberries, whispering,  
and our whisper subsided in their scent only then 
when my lips took the fruit  
from your fragrant hands. 
And thus raspberries become a tool of ecstasy, 
the first one, the surprised one, which in all 
heaven 
does not know any other pleasure but its own, 
and wants to repeat itself for its own sake. 

 
The objective of this article is to complement the 
works that have been previously published – it should 
provide readers with knowledge on the position of the 
raspberry (Rubus ideaus) in people’s world and what 
symbolic meanings it has for them. However, my 
examination of the ethnobotanic problem is 
conducted on the basis of the scientific apparatus 
developed within linguistics (ethnolinguistics), as my 
primary goal is to recreate the overall linguistic and 
cultural image of raspberries in Polish linguaculture. 
 

Similar research, combining ethnobotany, linguistics, 
ethnography and folklore studies, has also been 
carried out in other Slavic countries, including Russia, 
Serbia, Ukraine and Belarus. For instance, in 2012 
the last volume of Славянские древности: 
Этнолингвистический словарь (Slav Tol) was 
published in Moscow. The dictionary was initially 
edited by the founder of the Moscow ethnolinguistic 
school, Nikita I. Tolstoy, and after his death his work 
was continued by Svietlana S. Tolstoyova. The five 
volumes of the dictionary also contain entries 
describing traditional images of plants, inter alia, 
selected cereals, vegetables and other crops, trees, 
shrubs, flowers and herbs. 
 
A seminal book in which ethnobotany and 
ethnolinguistics meet – both of these disciplines are 
linked by their special treatment of language, which 
encodes certain aspects of knowledge (Alexiades 
2018) – is Valeriya Kolosova’s monograph (Kolosova 
2009) entitled Лексика и символика славянской 
народной ботаники. Этнолингвистический 
аспект. In the book, according to the declaration of 
the author, ethnobotany is treated as part of 
ethnolinguistics – a scientific discipline that explores 
language through the prism of human consciousness, 
language immersed in practical and ritual context, 
encoded in mythological accounts (Kolosova 2009: 
6). By analysing linguistic, folklore and ethnographic 
data, the author did not only point out the most 
important – from the point of view of people – 
characteristics of plants, but also reconstructed the 
ways of thinking about the plant world typical of 
traditional culture. The monograph includes analyses 
of folk phytonyms motivated by the names of human 
body parts (cf. Russian бабьи зубы ‘coralroot’ 
(Dentaria bulbifera), царские кудри ‘martagon lily’ 
(Lilium martagon) or пятипалечник ‘cinquefoils’ 
(Potentilla L.)), which Kolosova used to show the 
anthropocentrism of colloquial lexis, and phytonyms 
derived from ethnonyms (Russian вишня жидовская 
‘Chinese lantern’ (Physalis alkekeng), Ukrainian 
tatrnyk ‘creeping thistle’ (Cirsium arvense), žydivśke 
krisło ‘marsh thistle’ (Cirsium palustre), Czech žid 
‘inedible mushroom’), which allowed the author to 
present the phenomenon of “xenonomination”, i.e. 
the formation of linguistic units based on names of 
foreign ethnic groups. 
 
The ethnobotanic problems are also addressed in the 
book on trees in Slavic culture, written by another 
Russian ethnolinguist Tatiana Agapkina (Agapkina 
2019), the author of many plant entries in the already 
mentioned Moscow ethnolinguistic dictionary. In her 
monograph, apart from chapters devoted to 
linguocultural images of selected trees, there are also 
reflections on trees in folk medicine, beliefs, rituals 
and cultural practices or in folk demonology. The 
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Polish “equivalent” of Agapkina’s monograph is an 
ethnolinguistic study by Marzena Marczewska 
(2002), which is an attempt at recreating the essence 
of how selected trees function in Polish folk culture.  
 
Interesting ethnolinguistic and ethnobotanical 
considerations can also be found in the sixth volume 
of the series “Acta Linguistica Petropolitana”, entitled 
Этноботаника: растения в языке и культуре 
(Kolosova & Ippolitova (ed.) 2010). The monograph 
contains articles on practical ethnobotanical issues 
and problems from the borderline area of 
ethnobotany and ethnography, e.g. folk phytonyms in 
selected Slavic languages (Dubrovina 2010) and 
Finnish (Brodski 2010), herbal medicine practices in 
Ukrainian Polesia (Ignatenko 2010), metaphors 
based on human-plant similarity (Kolosjko 2010) or 
contemporary Greek legends about the origin of 
plants (Sidneva 2010). A separate part of the 
monograph constitute articles devoted to 
linguocultural images of selected plants, such as 
carnation (Dianthus) (Nepop-Ajdačić 2010), violet 
(Violet) and heather (Heather) (Piekarczyk 2010), 
and horseradish (Cochlearia armoracia) (Szadura 
2010) in Polish tradition, fir (Abies alba) in Belarusian 
folklore (Šved 2010), and betel (Piper betle) in Filipino 
folklore (Stanjukovič 2010). These studies are 
preceded by a theatrical article by the already 
mentioned Valeria Kolosova (Kolosova 2010) on the 
history of ethnobotany in Slavic countries. 
 
There are obviously many more ethnobotanic works 
in the field of Slavic linguistics, but the mention of 
these few examples should suffice. The examples 
listed above demonstrate that the plant world and the 
relationship between that world and man remain a 
particular area of interest not only for ethnobotanists 
but also for linguists. Ethnolinguists and 
ethnobotanists are also linked by the special 
treatment of language and the emic perspective 
adopted in research, i.e. the study of a culture from 
the perspective of its users, which I described in an 
article devoted to the ethnobotanic character of the 
second volume of Słownik stereotypów i symboli 
ludowych [Dictionary of Folk Stereotypes and 
Symbols] published in Lublin (Kielak 2020). 
 
Materials and Methods 
The article refers to the concept of the linguistic 
worldview (henceforth LWV), which has been 
presented in Jerzy Bartmiński’s works (Bartmiński 
1990, 2002, 2005, 2006, 2007, 2009, 2011a, 2016) 
and to the methods of LWV reconstruction developed 
by ethnolinguists from Lublin. The methodological 
tool used in this study is the cognitive definition, “the 
main goal of which is to capture the way an object is 
understood by speakers of a given language, i.e. the 
way that is socially entrenched, derives from 

knowledge about the world, the categorisation of its 
phenomena, their characteristics and evaluation, all 
of which can be accessed through language and 
language use” (Bartmiński 1988: 169-170). 
 
The cognitive definition (which I have discussed in 
more detail elsewhere, see Kielak 2020) is adopted 
in Słownik stereotypów i symboli ludowych 
[Dictionary of Folk Stereotypes and Symbols] 
(henceforth SSiSL, original title: Słownik ludowych 
stereotypów językowych, cf. Bartmiński 1980), 
published since 1980, which aims at reconstructing 
the traditional worldview based on stereotypes and 
symbols using ethnolinguistic and folklore methods 
(Bartmiński 1996: 9). Currently, using the cognitive 
definition method, the work is focused on the 
reconstruction of the images of plants preserved in 
language and culture. So far, four parts of the second 
volume of the dictionary have been published, 
including the definitions of selected cereals, 
vegetables, spices, industrial plants, flowers and 
herbs; four more volumes, devoted to fruit, coniferous 
and deciduous trees, shrubs and bushes and clusters 
of plants, as well as weeds and mushrooms are in 
preparation. One of the volumes will include the entry 
for raspberry (Rubus ideaus) (Kielak, forthcoming). 
 
As the cognitive definition aims at a holistic 
description of reconstructed images (Niebrzegowska-
Bartmińska 2014), linguistic, textual and 
“extralinguistic” data, i.e. folk beliefs and practices are 
analysed jointly. In this article, the cognitive definition 
of raspberries is reconstructed based on three types 
of data: (a) lexicographic data, extracted from 
dictionaries of Polish, phraseological dictionaries, 
dictionaries of synonyms and antonyms, dictionaries 
and atlases of dialects, and etymological dictionaries; 
(b) folklore data, for the raspberry these will include 
riddles; proverbs; wishing carols; wedding, courtship 
and love songs and chants; civil-status related and 
family songs; soldier, partisan and warrior songs; 
pastoral and profession-related songs; ballads and 
fairy tales; and written peasant poetry; (c) 
ethnographic data, i.e. records of beliefs and 
descriptions of practices, including materials from 
18th, 19th and 20th-century ethnographic sources and 
those recorded in recent years by members of the 
ethnolinguistic team. In my analyses, I apply the 
panchronic approach (Łozowski 1999), which is not 
concerned with time divisions and allows for the 
presentation of certain generalised characteristics. 
 
By using texts of folklore, specific manifestations of 
the linguistic system and “extralinguistic” data (folk 
beliefs and practices), it is possible to situate 
linguistic data in a broader cultural context. Capturing 
a given word in context is often a prerequisite for a 
correct analysis and interpretation; taking reference 
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to “ethnographic and anthropological studies [may 
prove necessary – OK] to be able to return to 
language by a detour” (Okoniowa 1994: 6). 
 
The cognitive definition proposed by Jerzy Bartmiński 
allows for the arrangement of stereotypical 
judgements about the object being defined into 
semantic subcategories called facets. These are 
based on the conjunction of features which can be 
distinguished from the gathered material. 
 
On the basis of the collected source material, the 
cognitive definition of raspberries consists of such 
semantic subcategories as collections and 
complexes, appearance and properties, ripening and 
harvesting, location, vehicle, practical, ritualistic, 
magical and medicinal applications, equivalents, and 
symbolism. The description of these subcategories is 
preceded by an analysis of names, species and 
varieties, as well as ways of categorising plants, in 
accordance with the postulate of the subjective 
reconstruction of the linguistic worldview. 
 
The cognitive definition of raspberries (which in its full 
version will be published in the relevant volume of 
SSiSL) consists of (i) the explication made on the 
basis of the collected documentation (i.e. the “proper” 
part of the definition) and (ii) the genologically 
arranged documentation, both of which are preceded 
by the “capsule”, containing the most important, most 
strongly entrenched characteristics of raspberries, as 
well as a general cultural introduction, which allow for 
the juxtaposition of Polish worldview of the defined 
objects with the worldviews prevalent in other world 
cultures. For the purposes of this article, the 
explication and documentation parts are merged, with 
relevant fragments of texts included directly in the 
explication. In addition, the general cultural 
introduction is omitted while the “capsule” is provided 
at the end of the article. Also, the analysis does not 
follow a typical dictionary description, which is limited 
in the illustrative material to the most expressive 
examples and devoid of any author’s comments. 
 
Results and Discussion 
Raspberry (Rubus idaeus) 
Names, species and varieties; categorisation; 
collections and complexes 
The general Slavic name malina [raspberry] (Spólnik 
1990: 67), recorded in Polish since the 15th century, 
is linked to such words as Lithuanian mėlynas ‘blue’, 
mėlӯnė ‘blueberry, blackberry’, Greek mélas ‘black’, 
Latin mulleus ‘purple’, Old Indic  maliná-  ‘dirty, black’ 
(Boryś 2005: 311-312, cf. also Balcerzowa 1966: 50); 
and is reduced to the PIE root *mel(ǝ)-, denoting 
different colours, especially dark shades (Boryś 2005: 
312), “from the proto-word denoting any shade of 
‘blue’, not ‘red’, but such a change in name is not 

unusual” (Brückner 1927/1970: 319); the name 
therefore derives from the colour of the ripe fruit of 
this bush (Boryś 2005: 312). According to another 
etymological hypothesis, the name of the plant is 
derived from the unpreserved Proto-Slavic word 
*malъ ‘a single raspberry stem’, ‘a branch with edible 
fruit’ (Bańkowski 2000: 2/130), from PIE *māl, 
preserved in Latin malus ‘apple tree’, malum ‘apple’ 
(Długosz-Kurczabowa 2008: 392, cf. also Bańkowski 
2000: 2/130); some etymologists associate the name 
with the indigenous morpheme *mal-, present in the 
adjective mały [small], this is possibly motivated by 
the fact that raspberry fruit consists of small particles 
(Długosz-Kurczabowa 2008: 392). 
 
In Polish regional dialects raspberries are referred to 
as manie (Karłowicz et al. 1952-1953: 2/873), 
kosmatki [kosmaty = hairy] – due to fine hair on the 
fruit (Kujawska et al. 2016: 229), although the use of 
this name with regard to raspberries raises objections 
of some researchers (Balcerzowa 1966), who relate 
it with gooseberries. In folk songs the name is often 
diminutivised as malineczki (cf. e.g. Dabrowska 1904: 
167); raspberry bush: maliniak, malinnik (Paluch 
1988: 63), malëničė, malënovičė (Sychta 1967–1976: 
3/41). 
 
Although both raspberries and blackberries are 
considered to be bears’ delicacy, in Polish culture this 
was reflected only in the folk names of blackberries, 
cf. niedźwiedzie [bears] (Lin SJP 2/567) or 
miedwiedyny (Pelc SGLub 5/297). It is also possible 
that the “bears”-related names for blackberries, which 
also appear in other Slavic languages (cf. e.g. Czech 
medvědice, nedvědice, medvezinka ‘Rubus caesius’ 
(Kolosova 2017: 99)), are motivated not so much by 
culinary tastes but by the dark colour of the fruit 
(Kolosova 2017: 99, cf. also Kolosova 2012, 2014), 
which would explain the lack of such names in 
relation to raspberries. 
 
The most common variety of the raspberry is the red 
raspberry (Rubus ideaus), which in Polish is also 
known as malina pospolita, malina właściwa [lit. 
common raspberry, proper raspberry] (Karłowicz et 
al. 1952–1953: 2/858). A less popular variety is 
malina kamionka [stone bramble] (Rubus saxatilis) – 
a small plant with small fruit (Oklejewicz & Łuczaj 
2008: 204), growing in rocky, stony places, referred 
to in Polish dialects as kamienka, kościanka, 
kocianka (Karłowicz et al. 1952–1953: 2/858), 
kościenica, kościannica, kostki, kościanoczki, 
kamyki, kamieniówki, kamiuszczka, kęmiunka 
(Oklejewicz & Łuczaj 2008: 204), ostrężyna skalna 
(Karłowicz et al. 1952–1953: 2/858); in Kashubia: 
skȯrcovå jagȯdka, from skȯrc ‘starling’ (Sychta 1967–
1976: 5/57). Dictionaries also distinguish malina 
moroszka [cloudberry] (Rubus chamaemorus), called 



 

 

5 

moroszka, moruszka, mroszka (Karłowicz et al. 
1952–1953: 2/1043). 
 
However, I do not differentiate between those species 
in the provided cognitive definition of the raspberry, 
since the reconstructed entry adopts the point of view 
of an average Polish speaker and user of folk culture. 
In the extracted source material, the examined plant 
is simply called raspberry, which confirms the 
observations made by Łukasz Łuczaj, who wrote that 
it is difficult to differentiate between individual plant 
species, in practice it can be done only by specialists, 
and for this reason the folk taxonomy resorts to genus 
names, without distinguishing individual species 
within the genus (Łuczaj 2008: 44-46). 
 
In the collected source material, the raspberry is 
categorised as a bush (commonly), fruit bush 
(Karwicka 1979: 50); it belongs to berries because “all 
fruits i.e. cherries, sour cherries, strawberries, 
raspberries, currants, gooseberries are commonly 
called berries by people” (Gustawicz 1882: 210); 
hence in courtship songs, alongside other berries 
picked by girls: blackberries (Rubus) (Dygacz 1987: 
313-314) or cranberries (Vaccinium oxycoccus), 
called żurozie (Krzyżaniak & Pawlak 2002: 4/190). 
 
In texts of folklore, raspberries are combined (form 
collections) with other edible plants growing in the 
forest (and orchard), e.g. in a poem written by a 
peasant poet: Zbieram grzyby i maliny, / i poziomki i 
jeżyny, / wszystko to od Ciebie mam, / co ja Tobie za 
to dam [I collect mushrooms and raspberries, / and 
strawberries and blackberries, / all this is from you 
(=God), / what can I give you for it] (Niewiadomski 
1994: 38); in a story, goddesses prepare a feast with 
poziomki, maliny, jeżyny, orzechy i wszelkie owoce, 
jakie w puszczy dojrzewały [strawberries, 
raspberries, blackberries, nuts and all the fruits that 
ripened in the forest] (Łęga 1958: 13-14). In a 
wedding song, the bride leaving her family home says 
goodbye to wiśnie w sadzie, drzewa, maliny and 
jagody w lesie [sour cherry trees in the orchard, trees, 
raspberries, and berries in the forest] (Szymańska 
2012: 1/477). 
 
In wedding, love and civil status-related songs, the 
raspberry is accompanied by the viburnum 
(Viburnum), creating a “twin” collection (kalina-
malina), e.g. Kalina, malina, czerwoná jagoda; 
straciła wianeczek dziewczyna nieboga [Viburnum, 
raspberry, red berry; the poor girl lost her garland] 
(Ligęza & Stoiński 1938: 607); Kalina, malina, zakaliły 
wode, wzieni mi wianusek i moją urode [Viburnum 
and raspberry made the water cloudy, they took my 
garland and my beauty] (Stoiński 1964: 229). The co-
occurrence of the raspberry and the viburnum should 
not come as a surprise – in folk awareness there are 

many similarities between these plants – red 
raspberries and red viburnum fruit symbolise girl’s 
beauty, and in folk erotic songs – a girl’s “fruit”, i.e. 
her virginity; the viburnum grove, similarly to the 
raspberry thicket, is a place of love for the lovers in 
songs. 
 
Appearance and properties 
The raspberry similarly to the blackberry, is a thorny 
bush. Raspberry bushes grow in clusters; raspberry 
bushes have numerous dialectal names, e.g. 
malinioki, malinisko, maliniocysko (Kąś 2015–2018: 
6/22), malinowie (Karłowicz et al. 1952–1953: 2/858). 
 
The fruit is small (Dąbrowska 1904: 167), sweet and 
fragrant. The Polish language registers primarily its 
red colour. The adjective derived from malina 
[raspberry] – malinowy, apart from its relational 
meaning (sok malinowy, nalewka malinowa 
[raspberry juice, raspberry liqueur]), has a qualitative 
meaning, e.g. malinowy ‘having the colour 
characteristic of a ripe raspberry fruit; pinkish red’ 
(Doroszewski 1958-1969: 4/404), ‘intense red’ (Kąś 
2015-2018: 6/22), kolor malinowy [raspberry colour] 
‘amaranth, crimson, red tint’ (Skorupka 1967-1968: 
1/418), hence: jabłko malinowe [raspberry apple] ‘a 
variety of apple tree’, rabarbar malinowy [raspberry 
rhubarb] ‘a variety of rhubarb with red peel and flesh’ 
(Doroszewski 1958-1969: 4/405), malinowe usta 
[raspberry mouth] ‘red’ (Skorupka 1967-1968: 1/418). 
 
The red colour of raspberry fruit is found in 
derivatives: malëna ‘a girl with ruddy cheeks’, malinka 
‘a boy or a girl, especially in a red dress’ (Sychta 
1967-1976: 3/41), malinka ‘hickey, a reddening of the 
skin left after a passionate kiss’, ‘a red candy in the 
shape of raspberry fruit, stuffed with jam’ (Zgółkowa 
1999: 169), Malina ‘a name given to a cow of red 
colour’ (Wietrzyk 2011: 84), ‘a red-coloured cow, i.e. 
with a ripe raspberry-coloured coat’ (Warchoł 2007-
2016: 2/172), Malinka ‘a completely red cow’ 
(Warchoł 2007-2016: 2/173); furthermore: Malina, 
Malinka ‘a mare of pale red colour’ (Warchoł 2007-
2016: 1/209), Malina ‘a pig with pink or reddish 
bristles resembling raspberry fruit’ (Warchoł 2007-
2016: 4/204); malinówka ‘a big dark red apple with 
greenish or slightly pink flesh, crispy and not very 
juicy; also the tree on which these apples grow’ 
(Bańko 2000: 1/813), in medical terminology malina 
is ‘a red papillary birthmark, especially on the face’ 
(Karłowicz et al. 1952-1953: 2/858), malinica ‘yaws, a 
syphilis-like tropical infectious disease (…) with 
symptoms such as raspberry-coloured lesions on the 
face, hands, feet and genitals’ (Zgółkowa 1999: 168); 
malinieć ‘to take on the colour of raspberry fruit, 
pinkish red’ (Zgółkowa 1999: 169). 
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The red colour of raspberries is also emphasised in 
numerous texts of folklore, e.g. in a riddle about the 
raspberry: Czerwona czapeczka, biała zatyczka [Red 
cap, white stopper] (Ulanowska 1892: 209). In 
ballads, the red colour of raspberries is compared to 
blood: one of the sisters kills the other, returns home, 
and czarny brwi błyszczy krople krwi, czy z kaliny, czy 
z maliny [drops of blood shine on her black eyebrows, 
whether from viburnum or raspberry] (Wójcicki 
1837/1974: 224-226, var. Krzyżaniak & Pawlak 2002: 
2/75; Bartmiński 2011b: 4/16-17). 
 
Ripening and harvesting 
Raspberries, similarly to blackberries, are harvested 
at the end of June, between St. John’s Day and St. 
Peter and St. Paul’s Day, i.e. between 24 and 29 June 
(Kukier 1968: 141-142); in July (Gierała 1989: 87) – 
in the Lublin region it is said that “St. James (25 July) 
is walking in the forest and shaking raspberries off the 
twigs with his cane” (Kolberg 1884/1962: 172); later 
varieties – in August (Zawierucka 1987: 7), in 
September. 
 
The time for collecting raspberries (as well as wild 
strawberries, currants and other berries) was 
considered to be the day of the Visitation of the 
Blessed Virgin Mary (2 July), called Najświętszej 
Panny Jagodnej [the Most Blessed Virgin Mary of 
Berries] (Kolberg O. 1885/1963: 185) or święto Matki 
Boskiej Jagodnej [the feast of Our Lady of Berries] 
(Gajowiak et al. 2012: 52). In the Lublin region it was 
believed that raspberries and other berries could be 
picked and eaten only after that day. This ban was 
particularly strictly observed by women “affected by 
misfortune such as the death of a child or a 
miscarriage”; they believed that “if by 2 July they did 
not collect and eat any forest berries, raspberries, 
currants, gooseberries and recommended their 
prayers to Our Lady of Berries, they would be freed 
of all misfortune and have healthy, strong children 
resistant to disease and witchcraft” (Gajowiak et al. 
2012: 52). 
 
Collecting raspberries (as well as blackberries, 
blueberries and mushrooms) used to be an 
opportunity to earn extra money. It was a typical 
feminine activity as evidenced by the names of 
persons picking raspberries which are preserved in 
Polish, cf. maliniorka ‘a woman picking raspberries’ 
(Kąś 2015–2018: 6/22). 
 
The motif of collecting raspberries appears in 
numerous texts of folklore. In love songs, a girl idzie 
na maliny [goes to pick raspberries] (Bartmiński 
2011b: 1/375; Krzyżaniak & Pawlak 2002: 4/190), she 
goes to gaj, bo ją maliny wabią [the grove because 
she is lured by raspberries] (Cercha 1900: 183), po 
zorze maliny zbiyra [she picks raspberries at twilight], 

zbiera maliny [she collects raspberries] and meets a 
boy (Bartmiński 2011b: 4/79, var. Szymańska 2012: 
2/99), zbiera maliny i daje je chłopcu [she collects 
raspberries and gives them to the boy] (Szymańska 
2012: 2/412, cf. also Dąbrowska 1904: 167), because 
jej do smaku nie były [they were not to her taste] 
(Cercha 1900: 183). The seemingly innocent 
maiden’s expedition for raspberries – on the level of 
added meanings – refers to the girl’s readiness for 
initiation, while collecting raspberries symbolises the 
very sexual act, which is linked to certain 
consequences: in a family song, the girl posła na 
maliny i powiła syna [went to pick raspberries and 
gave birth to a son] (Kopernicki 1888: 158). In 
courtship songs also boys can go na maliny [to pick 
raspberries] (Kopernicki 1888: 152; Stopka 1898: 90), 
a boy promises a girl słodkik malinecek [sweet 
raspberries], for which she gives in return her 
wionecek [garland] (Kąś 2015-2018: 6/21); 
sometimes he says goodbye to a girl with words: 
Ostaj, dziewcze, zdrowa, byś nie chorowała, żebyś te 
maliny zawsze wspominała [Girl, stay healthy, don’t 
get sick, so that you always remember these 
raspberries] (Bartmiński 2011b: 4/149). 

 
In ballads and fables, the girl who manages to collect 
the largest amount of raspberries in the shortest time 
is considered to be the best candidate for a wife – in 
a folk ballad, the literary version of which was 
popularised by Juliusz Słowacki (“Balladyna”) during 
the Romantic period, a master send two sisters to 
pick raspberries: która więcej malin zbierze, tę za 
żonę pan wybierze [the one who collects more 
raspberries will become the master’s wife] (Wójcicki 
1837/1974: 224-226, var. Krzyżaniak & Pawlak 2002: 
2/75; Bartmiński 2011b: 16-17); in a fable, the 
bachelor, desired by the three sisters, will marry the 
girl who first collects the raspberry basket (Bugiel 
1893: 349-351). In each of the works, the youngest 
sister, who showed the greatest zeal in collecting 
raspberries and was the first to perform the task, dies 
at the hands of the eldest sister.   
 
The motif of “testing” a candidate for a wife, present 
in ballads and fables, can be read on two levels – the 
literal and the figurative one. On the entirely literal 
level, the efficiency in picking raspberries was 
certainly an advantage of a “good wife”; after all, in 
traditional communities, women engaged in gathering 
(men – hunting), feeding the family with what they 
managed to collect. On the figurative level, a girl with 
a basket full of raspberries is a girl mature for love 
(which of course does not contradict the concept of a 
“good wife”). 
 
Location and vehicle 
Raspberries grow in forests (e.g. Krzyżaniak & 
Pawlak 2002: 2/191, Szymańska 2012: 2/412), in the 
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woods (Dąbrowska 1904: 167; Kotula 1970: 190-
191), in love songs w (zielonym) gaju [in a (green) 
grove] (Cercha 1900: 183; Kolberg 1966: 437-438), w 
dole [in a pit] (Staniszewska 1902: 699; Pleszczyński 
1893: 214), nad wodo [by the water] (Saloni 1908: 
207); they are also cultivated in the garden 
(Szczawiej 1972: 813). The place where raspberries 
grow is called maliniak, maliniec in Polish (Karłowicz 
et al. 1952–1953: 2/858). 
 
The thick raspberry bushes are a space of love in 
Polish folklore, hence in Kashubia: sedzec w 
malënach ‘about a boy and a girl having a meeting’ 
(Sychta 1967–1976: 3/41). In love songs malinowy 
las [raspberry forest] is the place where the girl loses 
wioneczek rozmarynowy [a rosemary garland] 
(Ligęza & Stoiński 1938: 640); in fear of nie pomion 
wianecek na głowie [the garland on her head getting 
crumpled] the girl nie pozeni wołków w gęste 
malinowie [will not drive the oxen into the thick 
raspberry bush] (Siarkowski 1880: 154). In soldier 
songs malinowy lasek wycinają, and kochaneczka na 
wojnę szukają [the raspberry forest is being cut down 
while the lover is being prepared for war] (Krzyżaniak 
& Pawlak 2002: 2/191). In a wedding song jabłonia 
[an apple tree] growing w sadzie malinowym [in the 
raspberry orchard] is a maiden ready to get married 
(Krzyżaniak et al. 1974: 108). 
 
At the same time, in folk songs, raspberry bushes 
grow in the places where the murdered people rest: 
in a soldier song w lesie, pod sosnami, gdzie 
rozkwitają maliny, tam młody żołnierz w grobie 
spoczywa, z daleka od swej rodziny [in the forest, 
under the pine trees, where raspberries blossom, a 
young soldier rests in a grave, far away from his 
family] (Świrko 1971: 483); in a ballad, an older sister 
killed the younger one and pod kierzem malin skryła 
[hid the body under the raspberry bush], it is later a 
pipe made of a willow growing by the raspberry bush 
that sings a song about the murderess (Wójcicki 
1837/1974: 224-226; Bartmiński 2011b: 4/16-17). 

 
Practical, ritualistic, magical and medicinal 
applications 
As observed by Łukasz Łuczaj, Poles are great 
fructophiles (Łuczaj 2011: 69), introducing this term 
in analogy to the concepts of mycophilia and 
mycophobia, proposed by Gordon and Valentina 
Wasson to define a culturally conditioned positive or 
negative attitude towards fungi (Wasson & Wasson 
1957). Raspberry was once one of the most 
commonly used wild plants not only in Poland, but in 
the whole Slavic region (Łuczaj 2011: 111). 
Raspberries are eaten raw “as food supplement” 
(Burszta 1967: 397); the fruits are also used to make 
jams (Muszyński 1956: 88), juice (e.g. Karwicka 
1979: 131; Paluch 1988: 63); dried raspberries were 

used to make tea (Niebrzegowska 2000: 114), hence 
in a song: Maliniok, borówniok na herbate suse [I dry 
raspberry and blueberry for tea] (Kąś 2015-2018: 
6/445). 
 
Raspberry fruit was also used to produce wine 
(Paluch 1988: 64), liqueur and vodka: the so-called 
malinówki (Bańko 2000: 1/813) and malinioki 
(Podgórski & Podgórska 2008: 168); raspberry juice 
was used to make mead, the so-called maliniak 
(Karłowicz 1900-1911: 3/103). Perhaps due to this 
common use of raspberry fruit for making alcoholic 
beverages there was a saying: zobaczyć się z 
Malinowskim / dostać pana Malinowskiego / uciąć 
Malinowskiego [to see Mr Malinowski / to get Mr 
Malinowski / to take a nap at Mr Malinowski’s  
(Malinowski is also a real Polish surname)] ‘to get 
drunk, to vomit’ (Krzyżanowski 1969-1978: 2/376). 
 
Raspberries are eagerly eaten by birds, e.g. in a 
song: Przebierałach sobie mezy mładeńcami, jako ci 
ptaszkowie mezy malinami [She was picky about 
young men, just as those birds are picky about 
raspberries] (Cinciała 1885: 291). In Orava, 
raspberries were fed to restless (kicking) cows, it was 
also believed that they would protect the cows from 
bosarka, i.e. the witch (Kąś 2011: 1/556). 

 
The motif of eating raspberries (symbolising the act 
of love) often appears in folk love songs. However, in 
order not to duplicate the same information, these 
issues will be discussed together with the symbolism 
of raspberries. 
 
Raspberries used to have also other practical uses. 
For instance, paints were made from concentrated 
raspberry and beet juice (Trajdos 1978: 1/107). It was 
believed that cucumbers planted in a bush of 
raspberries or blackberries would be fresh all year 
round and they would be protected from cold 
(Rostafiński 1895: 120). 
 
Raspberry twigs were added to the Easter palm (e.g. 
Gloger 1894: 60; Chętnikowa 1980: 15; Kłodnicki 
2002: 186) and blessed in the church on Palm 
Sunday. Raspberry twigs were cut and put in the 
water a few days earlier so that they could bloom on 
Palm Sunday (Szymańska 2012: 1/356). Raspberries 
were also part of a collection of plants blessed on the 
day of Our Lady of Herbs (15 August) (Gustawicz 
1882: 202). 
 
It was believed that if a raspberry twig was put under 
the bed of a sick person, “this person would not be in 
despair at death” (Kosiński 1891: 49). 
 
The Jews living in Poland believed that if a pregnant 
woman, having seen raspberries for the first time in a 
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given year, was astonished and at the same time 
touched her face or another part of her body with her 
hand, “the newborn baby would have an image of 
raspberry in the that place” (Lilientalowa 1905: 161). 
 
Raspberries were also commonly used in folk 
medicine. Both in the past and nowadays raspberries 
are considered to be a home remedy which helps 
relieve fever and induce sweating (e.g. Kujawska et 
al. 2016: 229; Paluch 1988: 63). In the past, raspberry 
juice (Muszyński 1956: 88; Tylkowa 1989: 121) and 
extract from raspberry leaves (Tylkowa 1989: 121) 
were used for fever. Raspberry juice (Jastrzębski 
1961: 147), an infusion from dried raspberry fruit 
(Rokossowska 1889: 188; Pleszczyński 1893: 121) or 
from dried leaves (Jastrzębski 1961: 147; Kąś 2011: 
1/646) were recommended for sweating, but forest 
raspberries were considered better (more effective) 
than those cultivated in the garden (Kujawska et al. 
2016: 229). Flowers, leaves and stems of raspberries 
were also sometimes used as a diaphoretic medicine 
(Paluch 1989: 151; Kujawska et al. 2016: 229). 
 
Raspberry juice is used to treat a cold (e.g. Paluch 
1988: 63). 
 
In folk medicine, the raspberry was also used for 
coughing – the patient was recommended to drink 
raspberry juice (Paluch 1988: 63), a decoction of 
dried fruit (Rokossowska 1889: 188), brewed leaves 
(Kujawska et al. 2016: 229) or an infusion of stems 
and leaves (Paluch 1988: 63); fruit juice or an infusion 
of stems and leaves (Paluch 1988: 63) was 
considered a cure for runny nose and sore throat 
(Paluch 1988: 63). 
 
Raspberries were used in the treatment of asthma 
and tonsillitis (Paluch 1989: 151); raspberry juice – in 
the treatment of bronchitis (Tylkowa 1989: 55), it was 
also recommended for measles patients aby krosty 
wyszły na wierzch [for the spots to go out] 
(Jastrzębski 1961: 147). In Kashubia, drinking 
raspberry juice was recommended for ogražka, i.e. 
body shaking cold and shivers (Sychta 1967-1976: 
3/297). Raspberries were also used for heart and 
infectious diseases, e.g. flu and tonsillitis (Paluch 
1988: 63). 
 
Raspberries were sporadically used in folk veterinary 
medicine – the sick cattle were incensed with 
raspberry twigs (Gustawicz 1881: 123; Majewski & 
Jarecki 1903: 315). 
 
It is worth mentioning here that individual colours 
have their own cultural symbolism, e.g. white is 
associated with milk, yellow – with fire and gold, red 
– with fire and blood (Libera 1987; Kolosova 2009). 
The symbolism of individual plants associated with 

colour was of great importance in folk medicine, e.g. 
“yellow” plants were used to treat jaundice – the 
sunflower (Helianthus annuus) was used for this 
purpose in Serbia (Kolosova 2009: 18), in Poland – 
the marsh marigold (Caltha palustris) (Piątkowska 
1894: 140); by contrast, “red” plants were commonly 
used to treat diseases associated with heart, blood 
and liver (Paluch 1989: 39), e.g. an infusion of flowers 
or fruit of the hawthorn (Crataegus) was used to treat 
heart diseases in Poland (Paluch 1989: 39), because 
it was said that “the hawthorn regulates the blood” 
(Tylkowa 1989: 119), the raspberry fruit was also, but 
less frequently, used for this purpose (Paluch 1988: 
63). Similarly, the red raspberry fruit (red associated 
with fire, heat) could be used to treat fever or to 
induce sweating. 
 
Equivalents and symbolism 
In folklore, plants have a sex – some plants symbolise 
a woman while others a man (Tolstoy 1995; Kolosova 
2009). The raspberry – juicy, fresh and red – is in 
Polish a symbol of girl’s beauty, hence in idiomatic 
phrases, songs, fairy tales and stories there are fixed 
comparisons such as dziewczyna jak malina [a girl 
like a raspberry]; dziewczyna z buzią jak malina [a girl 
with a face like a raspberry] ‘a very pretty, robust, fine-
looking girl’ (Skorupka 1967-1968: 1/418); cf. also in 
dialects malëna ‘a ruddy-cheeked girl’ (Sych SGKasz 
3/41), malinka ‘a very pretty girl’ (Pluta 1973: 83).  
 
In love songs, raspberries are interchangeable with 
plants associated with femininity, such as viburnum 
(Viburnum) and lily (Lilium candidium). In different 
variants of a popular song: ja pójdę górą, a ty doliną, 
ja zakwitnę różą, a ty maliną [I will go uphill, and you 
will walk in the valley, I will bloom as a rose, and you 
as a raspberry] (Malinowski 1900: 39), in place of the 
raspberry we may also find: kalina [viburnum] 
(Bartmiński 2011b: 4/469) or lilija [lily] (Kotula 1976: 
425). 

 
In folk songs red, sweet raspberries (similarly to other 
fruits – blackberries (Rubus) and berries (Bacca) 
(Szymańska 2012: 2/412)) symbolise the girl’s virtue. 
If we follow Jerzy Bartmiński’s idea that in folk erotic 
songs the love act is most often referred to by 
invoking three semantic fields: drinking water, 
destroying plants and picking fruit (Bartmiński 1974: 
19-20), then we find requests to pick raspberries in 
songs – in a ballad, a robber asks a girl encountered 
in the forest to give him słodkie maliny [sweet 
raspberries] (Szymańska 2012: 2/633); in a love 
song, a girl asks wianek malinowy aby nie opadał tej 
jesieni z głowy [the raspberry garland not to fall off her 
head this autumn] (Kotula 1970: 445); zbieranie malin 
[picking raspberries] and dawanie ich chłopcu [giving 
them to a boy] (Cercha 1900: 183; Dąbrowska 1904: 
167; Szymańska 2012: 2/412), darowanie koszyczka 
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z malinami [giving a basket with raspberries] to a boy 
(Bartmiński 2011b: 4/275), less frequently – 
obiecywanie dziewczynie słodkik malinecek 
[promising a girl sweet raspberries] (Kąś 2015-2018: 
6/21), rozsypywanie malin [scattering of raspberries] 
by a boy (Bartmiński 2011b: 4/79, var. Szymańska 
2012: 2/99) symbolises a sexual act. Opadanie malin 
[dropping raspberries] and blednące licka kochanecki 
[lover’s face turning pale] (Sadownik 1971: 143) 
mean the loss of virtue by a girl. 
 
Since in folk culture, the sexual act was also 
associated with feasting, eating, devouring or 
preparing food (Wężowicz-Ziółkowska 1998: 86), in 
the symbolic language of songs, zjadanie malin 
[eating raspberries] by lovers (Bartmiński 2011b: 
4/275; Szymańska 2012: 2/622), by a girl (Kopernicki 
1888: 135; Ligęza & Stoiński 1938: 729), kosztowanie 
[tasting] them by a boy (Kolberg 2005: 171) are 
complex symbols of sexual ecstasy.  
 
Conclusions 
The adoption of the cognitive definition method allows 
for the description of raspberries that is significantly 
different from the concise scientific models of 
definitions, limited to the provision of necessary and 
sufficient information, which can be found in the 
dictionaries of Polish. The “capsule” for raspberries, 
which contains the most important, most strongly 
entrenched characteristics of raspberries, is as 
follows: 

 
The raspberry is a bush with thorny branches and 
red, small fruits; it grows in forests but is also 
cultivated in home gardens. Tasty raspberries are 
used to make preserves, juice, wine and liqueur. 
Raspberry twigs were used to make Easter palms 
and garlands which were blessed on the day of 
Our Lady of Herbs. Raspberry fruits, leaves and 
branches are commonly used in folk medicine to 
treat colds, relieve a fever and induce sweating. 
Raspberry picking used to serve as an opportunity 
to earn extra money; the motive of raspberry 
picking appears in numerous texts of folklore, e.g. 
in ballads a man sends two sisters to collect 
raspberries: która więcej malin zbierze, tę za żonę 
pan wybierze [the one who picks more 
raspberries will become the man’s wife]; in fairy 
tales during the raspberry picking, the eldest 
sister kills the youngest when the latter was first 
to collect a basket of raspberries. 
In folklore, the raspberry, similarly to the viburnum 
(in wedding, love and civil status-related songs 
both form a combined “twin” complex: kalina-
malina [viburnum-raspberry]), is regarded as a 
symbol of maiden/female beauty – in idiomatic 
expressions, songs, fairy tales and stories there 
appear fixed comparisons: dziewczyna jak malina 

[a girl like a raspberry]; dziewczyna z buzią jak 
malina [a girl with a face like a raspberry] ‘a very 
pretty, robust, fine-looking girl’. 
In love songs raspberries symbolise the girl’s 
virtue: collecting raspberries and giving them to a 
boy, giving a boy a basket of raspberries, 
scattering of raspberries by a boy or eating 
raspberries by lovers symbolise a sexual act. In 
songs, thick raspberry bushes, a raspberry 
forest/grove are spaces of love, places where a 
girl loses her garland. 

 
The explication of the raspberry, carried out on the 
basis of the collected documentation, allows to 
assume that raspberries were not used by people 
particularly frequently (apart from being used as food 
or in folk medicine). Perhaps that is why there are so 
few dialectal names for this plant. However, the 
cognitive definition of the raspberry contains also a 
distinctive “cultural” part of the plant’s description 
which can be reconstructed on the basis of texts of 
folklore and, in particular, based on folk songs with 
different variants. 

 
Translated by Rafał Augustyn  

Maria Curie-Skłodowska University in 
Lublin  

 
List of abbreviations: 
Slav Tol – Славянские древности. 
Этнолингвистический словарь. Edited by НИ 
Толстой, CM Толстa, CM Толстая. Москва: 
Международные отношения. Vol. 1 (A–G) 1995; 
Vol. 2 (D–K) 1999; Vol. 3 (K–P) 2004; Vol. 4. (P–S) 
2009; Vol. 5 (S–Ja) 2012; Россия. 
 
SSiSL – Słownik stereotypów i symboli ludowych. 
Overall concept and chief editor: J Bartmiński, vice-
editor: S Niebrzegowska-Bartmińska. Lublin: 
Wydawnictwo Uniwersytetu Marii Curie-
Skłodowskiej. Vol. 1: Kosmos, Part 1: Niebo, światła 
niebieskie, ogień, kamienie – 1996; Part 2: Ziemia, 
woda, podziemie – 1999; Part 3: Meteorologia– 2012; 
Part 4: Świat, światło, metale – 2012; Vol. 2: Rośliny, 
Part 1: Zboża – 2017; Part 2: Warzywa, przyprawy, 
rośliny przemysłowe – 2018, Part 3: Kwiaty – 2019, 
Part 4: Zioła – 2019; Poland. 
 
Ethical approval and consent to participate: Not 
applicable 
Consent for publication: Not applicable 
Conflict of interests: The authors declare that they 
have no conflict of interests. 
Funding: Scientific work financed by the Polish 
Ministry of Science and Higher Education under the 
“National Programme for the Development of 
Humanities” for the years 2015-2020. Project title: 
“The world of plants in the Polish folk and common 



 

 

10 

language (trees, grains, flowers, herbs, mushrooms 
etc.). Ethnolinguistic Dictionary”. Principal 
investigator: Prof. Jerzy Bartmiński. 
Authors’ contributions: Not applicable 
 
Literature Cited 
Agapkina TA [= Агапкина ТА]. 2019. Деревья в 
славянской народной традиции: Очерки. Москва: 
Издательство Индрик, Россия. 

Alefirenko NF [= Алефиренко НФ]. 2010. 
Лингвокультурология. Ценностно-смысловое 
пространство языка. Москва: Издательство 
„ФЛИНТА”, Россия. 

Alexiades MN. 2018. Ethnobotany. The International 
Encyclopedia of Anthropology. Ed. by H. Callan. 
Wiley. 

Balcerzowa E. 1966. Nazwy niektórych jagód. Rubus 
L., Malina (jeżyna). Język Polski 46: 45–51. 

Bańko M. (ed.). 2000. Inny słownik języka polskiego 
PWN, Vols. 1–2. Warszawa: Wydawnictwo Naukowe 
PWN, Poland. 

Bańkowski A. 2000. Etymologiczny słownik języka 
polskiego, Vols. 1–2. Warszawa: Wydawnictwo 
Naukowe PWN, Poland. 

Bartmiński J. 1974. „Jaś koniki poił”. Uwagi o stylu 
erotyku ludowego [“Jaś was giving water to horses”. 
Notes on folk erotic style]. Teksty. Teoria literatury, 
krytyka, interpretacja. 2 (14): 11–24. 

Bartmiński J. (ed.). 1980. Słownik ludowych 
stereotypów językowych. Zeszyt próbny. Wrocław: 
Wydawnictwo Uniwersytetu Wrocławskiego, Poland. 

Bartmiński J. 1988. Definicja kognitywna jako 
narzędzie opisu konotacji. Konotacja. Edited by J 
Bartmiński. Lublin: Wydawnictwo Uniwersytetu Marii 
Curie-Skłodowskiej; 169–183, Poland. 

Bartmiński J. 1990. Punkt widzenia, perspektywa, 
językowy obraz świata. Językowy obraz świata. Ed. 
by J. Batrmiński. Lublin: Wydawnictwo Uniwersytetu 
Marii Curie-Skłodowskiej; 109–127, Poland. 

Bartmiński J. 2002. Etnolingwistyka. Wielka 
encyklopedia PWN. Vol. 8. Edited by J Wojnowski. 
Warszawa: Wydawnictwo Naukowe PWN; 380–381, 
Poland. 

Bartmiński J. 2005. Jazykovaja kartina mira. Očerki 
po ètnolingvistike. Moscow: Indrik, Russia. 

Bartmiński J. 2006. Językowe podstawy obrazu 
świata. Lublin: Wydawnictwo Uniwersytetu Marii 
Curie-Skłodowskiej, Poland. 

Bartmiński J. 2007. Stereotypy mieszkają w języku. 
Studia etnolingwistyczne. Lublin: Wydawnictwo 
Uniwersytetu Marii Curie-Skłodowskiej, Poland. 

Bartmiński J. 2009. Aspects of Cognitive 
Ethnolinguistics. Equinox Publishing Ltd, London and 
Oakville. 

Bartmiński J. 2011a. Jezik – slika – svet. 
Etnolingvisticke studije. Beograd: SlovoSlavia, 
Serbia. 

Bartmiński J. (ed.). 2011b. Polska pieśń i muzyka 
ludowa. Źródła i materiały. Vol. 4: Lubelskie; Part 1: 
Pieśni i obrzędy doroczne; Part 2: Pieśni i obrzędy 
rodzinne; Part 3: Pieśni i teksty sytuacyjne; Part 4: 
Pieśni powszechne; Part 5: Pieśni stanowe i 
zawodowe; Part 6: Muzyka instrumentalna. 
Instrumentarium – wykonawcy – repertuar. Lublin: 
Instytut Sztuki PAN, Poland. 

Bartmiński J. 2016. Jazyk v kontextu kultury. Dvanáct 
statí z lublinské kognitivní etnolingvistiky, Prague: 
Karolinum, Czech Republic. 

Berlin B. 1992. Ethnobiological Classification. 
Principles of Categorization of Plants and Animals in 
Traditional Societies. Princeton: Priceton University 
Press, USA. 

Boryś W. 2005. Słownik etymologiczny języka 
polskiego. Kraków: Wydawnictwo Literackie, Poland. 

Brodski IV [= Бродский ИВ]. 2010. Номинация 
финно-пермских фитонимов по признаку связи с 
народными поверьями [Folk-belief related Finno-
Permic plant nomination]. Этноботаника: растения 
в языке и культуре. Edited by ВБ Колосова & АБ 
Ипполитова. Санкт-Петербург: Издательство 
„Наука”; 32–39, Россия. 

Brückner A. 1927/1970. Słownik etymologiczny 
języka polskiego. Warszawa: Wiedza Powszechna, 
Poland [reprint from 1st edn. Kraków 1927].  

Bugiel W. 1893. Tło ludowe „Balladyny”. Studjum 
folklorystyczne. Wisła 7: 339–361. 

Burszta J. (ed.). 1967. Kultura ludowa Wielkopolski. 
Vol. 3. Poznań: Wydawnictwo Poznańskie, Poland. 

Cercha S. 1900. Przebieczany, wieś w powiecie 
wielickim. Materyały Antropologiczno-Archeologiczne 
i Etnograficzne 4: 81–210. 

Chętnikowa J. 1980. Wielkanocne palmy kurpiowskie 
i konkursy w Łysem. Polska Sztuka Ludowa 34: 1/15–
20. 

Cinciała A. 1885. Pieśni ludu Śląskiego z okolic 
Cieszyna. Zbiór Wiadomości do Antropologii 
Krajowej 9: 173–299. 



 

 

11 

Dąbrowska S. 1904. Wieś Żabno i jej mieszkańcy. 
Wisła 18: 158–176. 

Długosz-Kurczabowa K. 2008. Wielki słownik 
etymologiczno-historyczny języka polskiego. 
Warszawa: Wydawnictwo Naukowe PWN, Poland. 

Doroszewski W. (ed.). 1958–1969. Słownik języka 
polskiego. Vols. 1–11. Warszawa: Wiedza 
Powszechna, Poland. 

Dubrovina SJU [=Дубровина СЮ]. 2010. 
Зоонимные названия растений. Воловики и 
„воловьи” травы [Zoonymical phytonyms: voloviks 
and „bullock’s” herbs]. Этноботаника: растения в 
языке и культуре. Edited by ВБ Колосова & АБ 
Ипполитова. Санкт-Петербург: Издательство 
„Наука”; 62–68, Россия. 

Dubrovina SJU [= Дубровина СЮ]. 2014. 
Этнокультурные представления славян о птицах в 
свете народной ботаники [The slavs’ ethno-cultural 
view of birds in terms of the folk botany]. Вопросы 
когнитивной лингвистики 2 (39): 110–118. 

Dygacz A. 1987. Pieśni ludowe miasta Katowic. 
Źródła i dokumentacja. Katowice: Katowickie 
Towarzystwo Społeczno-Kulturalne, Poland. 

Gajowiak K, Krzykała M & Lasota P. 2012. Anioły i 
diabły. Zaczarowana Lubelszczyzna. Materiały 
edukacyjne do gier i zabaw opartych na tradycjach 
ludowych regionu. Lublin: Wydawnictwo Ośrodka 
„Brama Grodzka – Teatr NN”, Poland. 

Gierała Z. 1989. Szczodraki, kusaki, lany 
poniedziałek... rok obrzędowy w zwyczajach i 
podaniach ludowych. Warszawa: Ludowa 
Spółdzielnia Wydawnicza, Poland. 

Gloger Z. 1894. Słownik gwary ludowej w okręgu 
tykocińskim. Warszawa: Druk Józefa Jeżyńskiego. 

Gustawicz B. 1881. Podania, przesądy, gadki i nazwy 
ludowe w dziedzinie przyrody. Zbiór Wiadomości do 
Antropologii Krajowej 5: 102–186. 

Gustawicz B. 1882. Podania, przesądy, gadki i nazwy 
ludowe w dziedzinie przyrody. Zbiór Wiadomości do 
Antropologii Krajowej 6: 201–314. 

Ignatenko IV [= Игнатенко ИВ]. 2010. 
Лекарственные растения в народной медицине 
украинцев Полесья (по полевым 
этнографическим материалам) [Medicinal herbs in 
folk medicine practices in the Ukrainian Polissya 
(based on ethnographic field study materials)]. 
Этноботаника: растения в языке и культуре. Edited 
by ВБ Колосова & АБ Ипполитова. Санкт-
Петербург: Издательство „Наука”; 200–213, 
Россия. 

Jastrzębski J. 1961. Lecznictwo ludowe w Załęczu 
Wielkim. Prace i Materiały Muzeum 
Archeologicznego i Etnograficznego w Łodzi 5: 135–
164. 

Karłowicz J. 1900–1911. Słownik gwar polskich. Vols. 
1–6. Kraków: nakładem Akademii Umiejętności, 
Poland. 

Karłowicz J, Kryński A & Niedźwiedzki W (ed.). 1952–
1953. Słownik języka polskiego. Vols. 1–8. 
Warszawa: Państwowy Instytut Wydawniczy, Poland. 

Karwicka T. 1979. Kultura ludowa Ziemi 
Dobrzyńskiej. Warszawa: Państwowe Wydawnictwo 
Naukowe, Poland. 

Kąś J. 2011. Słownik gwary orawskiej. Vols. 1–2. 
Kraków: Księgarnia Akademicka, Poland. 

Kąś J. 2015–2018. Ilustrowany leksykon gwary i 
kultury podhalańskiej. Vols. 1–6. Bukowina 
Tatrzańska: Bukowińskie Centrum Kultury „Dom 
Ludowy”, Małopolskie Centrum Kultury Sokół, 
Poland. 

Kielak O. 2020. The ethnobotanical character of the 
Polish Dictionary of Folk Stereotypes and Symbol. 
Translated by R Augustyn. Ethnobotany Research 
and Applications 19: 42. 

Kielak O. [forthcoming]. Malina (Rubus idaeus). 
Słownik stereotypów i symboli ludowych. Vol. 2: 
Rośliny, Part: 6: Krzewy i krzewinki. Overall concept 
and chief editor: J Bartmiński, vice-editor: S 
Niebrzegowska-Bartmińska. Lublin: Wydawnictwo 
Uniwersytetu Marii Curie-Skłodowskiej, Poland. 

Kłodnicki Z. (ed.). 2002. Komentarze do Polskiego 
Atlasu Etnograficznego. Vol. 6: Wiedza i wierzenia 
ludowe. Wrocław–Cieszyn: Polskie Towarzystwo 
Ludoznawcze, Poland. 

Kolberg O. 1884/1962. Dzieła wszystkie. Vol. 17: 
Lubelskie; Part 2. Kraków–Warszawa: Polskie 
Wydawnictwo Muzyczne, Ludowa Spółdzielnia 
Wydawnicza, Poland [orginal 1884]. 

Kolberg O. 1885/1963. Dzieła wszystkie. Vol. 24: 
Mazowsze; Part 1. Kraków–Warszawa: Polskie 
Wydawnictwo Muzyczne, Ludowa Spółdzielnia 
Wydawnicza, Poland [orginal 1885]. 

Kolberg O. 1966. Dzieła wszystkie. Vol. 40: Mazury 
Pruskie. Compiled by Ogrodziński W & Pawlak D. 
Wrocław–Poznań: Instytut im. Oskara Kolberga, 
Polskie Towarzystwo Ludoznawcze, Poland. 

Kolberg O. 2005. Dzieła wszystkie. Vol. 73/II: 
Krakowskie. Suplement do tomów 5–8. Compiled by 
Millerowa E, Pawlakowa D & Skrukwa A. Poznań–
Wrocław: Instytut im. Oskara Kolberga, Polskie 
Towarzystwo Ludoznawcze, Poland. 



 

 

12 

Kolosjko EV [= Колосько ЕВ]. 2010. 
Метафорический перенос „растение – человек” в 
русских народных говорах [On „plant – man” 
metaphoric transferences in Russian dialects]. 
Этноботаника: растения в языке и культуре. Edited 
by ВБ Колосова & АБ Ипполитова. Санкт-
Петербург: Издательство „Наука”; 69–77, Россия. 

Kolosova VB [= Колосова ВБ]. 2009. Лексика и 
символика славянской народной ботаники. 
Этнолингвистический аспект. Москва: 
Издательство Индрик, Россия. 

Kolosova VB [= Колосова ВБ]. 2010. Славянская 
этноботаника: очерк истории [Slavonic 
Ethnobotany: a glimps of history]. Этноботаника: 
растения в языке и культуре. Edited by ВБ 
Колосова & АБ Ипполитова. Санкт-Петербург: 
Издательство „Наука”; 7–30, Россия. 

Kolosova VB [= Колосова ВБ]. 2012. „Медвежьи” 
растения в русских говорах [„Bear” plants in 
Russian dialects]. Русская речь 5: 94–97. 

Kolosova VB [= Колосова ВБ]. 2014. „Медвежьи” 
растения в словацком языке [„Bear” plants in the 
Slovak language]. Slavica Slovaca 49/1: 31–36. 

Kolosova VB [= Колосова ВБ]. 2016. „Заячьи” 
травы в народной ботанике славян [„Hare” herbs in 
the Slavonic Folk Botany]. Славянский альманах. 
Славянский альманах 3–4: 321–335. 

Kolosova VB [= Колосова ВБ]. 2017. „Медвежьи” 
травы в народной ботанике славян [„Bear” plants 
in Slavonic folk botany]. ГОРА божурова (биљни 
свет у традиционалној култури Словена). Edited by 
З Карановић. Београд: Универзитетска 
библиотека “Светозар Марковић”; 97–109, 
Сербия. 

Kolosova VB & Ippolitova AB [= Колосова ВБ & 
Ипполитова АБ] (ed.). 2010. Этноботаника: 
растения в языке и культуре. Санкт-Петербург: 
Издательство „Наука”, Россия 

Kolosova VB, Svanberg I, Kalle R, Strecker L, Özkan 
AMG, Pieroni A, Cianfaglione K, Molnár Z, Papp N, 
Łuczaj Ł, Dimitrova D, Šeškauskaitė D, Roper J, 
Hajdari A, Sõukand R. 2017. The bear in Eurasian 
plant names: motivations and models. Journal of 
Ethnobiology and Ethnomedicine 13:14. 

Kopernicki I. 1888. Pieśni Górali Beskidowych z 
okolic Rabki. Zbiór Wiadomości do Antropologii 
Krajowej 12: 117–226. 

Kosiński W. 1891. Niektóre zabobony i przesądy ludu 
polskiego z okolic Makowa i Andrychowa. Zbiór 
Wiadomości do Antropologii Krajowej 15: 46–52. 

Kotula F. 1970. Hej, leluja, czyli o wygasających 
starodawnych pieśniach kolędniczych w 

Rzeszowskiem. Warszawa: Ludowa Spółdzielnia 
Wydawnicza, Poland. 

Kotula F. 1976. Znaki przeszłości. Odchodzące ślady 
zatrzymać w pamięci. Warszawa: Ludowa 
Spółdzielnia Wydawnicza, Poland. 

Krasnych VV [= Красных ВВ]. 2002. 
Этнопсихолингвистика и лингвокультурология: 
Лекционный курс. Москва: Гнозис, Россия. 

Krzyżaniak B, Pawlak A & Lisakowski K. 1974. Polska 
pieśń i muzyka ludowa. Źródła i materiały. Vol. 1: 
Teksty. Kraków: Polskie Wydawnictwo Muzyczne, 
Poland. 

Krzyżaniak B & Pawlak A. 2002. Polska pieśń i 
muzyka ludowa. Źródła i materiały. Vol. 3: Warmia i 
Mazury; Part 1: Pieśni doroczne i weselne; Part 2: 
Pieśni balladowe i społeczne; Part 3: Pieśni zalotne i 
miłosne; Part 4: Pieśni rodzinne i taneczne; Part 5: 
Pieśni religijne i popularne. Warszawa: Instytut Sztuki 
PAN, Poland. 

Krzyżanowski J. (ed.). 1969–1978. Nowa księga 
przysłów i wyrażeń przysłowiowych polskich. Vols. 1–
4. Warszawa: Państwowy Instytut Wydawniczy, 
Poland. 

Kujawska M, Łuczaj Ł, Sosnowska J & Klepacki P. 
2016. Rośliny w wierzeniach i zwyczajach ludowych. 
Słownik Adama Fischera. Wrocław: Polskie 
Towarzystwo Ludoznawcze, Poland. 

Kukier R. 1968. Kaszubi bytowscy. Zarys monografii 
etnograficznej. Gdynia: Wydaw. Morskie, Poland. 

Leśmian B. 1992. W malinowym chruśniaku. Ballady. 
Łódź: Żołnierczyk, Poland. 

Libera Z. (1987). Semiotyka barw w polskiej kulturze 
ludowej i w innych kulturach słowiańskich. Etnografia 
Polska XXXI/1: 115–138. 

Ligęza J & Stoiński SM. 1938. Pieśni ludowe z 
polskiego Śląska. Vol. 2: Pieśni balladowe o zalotach 
i miłości. Kraków: Polska Akademia Umiejętności, 
Wydawnictwa Śląskie, Poland. 

Lilientalowa R. 1905. Wierzenia, przesądy i praktyki 
ludu żydowskiego. Wisła 19: 148–176. 

Łęga W. 1958. Legendy Pomorza. Gdynia: Wydaw. 
Morskie, Poland. 

Łozowski P. 1999. Panchronia, czyli językoznawstwo 
bez synchronii. Przeszłość w językowym obrazie 
świata. Edited by A Pajdzińska & P Krzyżanowski. 
Lublin: Wydawnictwo Uniwersytetu Marii Curie-
Skłodowskiej; 25–50, Poland. 

Łuczaj Ł. 2008. Problemy taksonomiczne w polskich 
badaniach etnobotanicznych. Lud 92: 43–64. 



 

 

13 

Łuczaj Ł. 2011. Dziko rosnące rośliny jadalne 
użytkowane w Polsce od połowy XIX w. do czasów 
współczesnych. Etnobiologia polska 1: 57–125. 

Łuczaj Ł. 2013. Rośliny święcone w bukietach w dniu 
Matki Boskiej Zielnej w cerkwiach prawosławnych na 
przedpolu Puszczy Białowieskiej. Etnobiologia 
Polska 3: 55–62. 

Majewski E & Jarecki W. 1903. Bydło (pecus, bos, 
vacca, vitulus) w mowie, pojęciach i praktykach ludu 
polskiego. Wisła 17: 313–348. 

Malinowski . 1900. Powieści ludu polskiego na 
Śląsku. Materyały Antropologiczno-Archeologiczne i 
Etnograficzne 4: 3–80. 

Marczewska M. 2002. Drzewa w języku i w kulturze. 
Kielce: Wydawnictwo Akademii Świętokrzyskiej, 
Poland. 

Muszyński J. 1956. Roślinne leki ludowe. Warszawa: 
Ludowa Spółdzielnia Wydawnicza, Poland. 

Nepop-Ajdačić LV. 2010. Стереотип гвоздики в 
польском языке и культуре [Carnation stereotype in 
Polish language and culture]. Этноботаника: 
растения в языке и культуре. Edited by ВБ 
Колосова & АБ Ипполитова. Санкт-Петербург: 
Издательство „Наука”; 267–293, Россия. 

Niebrzegowska S. 2000. Przestrach od przestrachu. 
Rośliny w ludowych przekazach ustnych. Lublin: 
Wydawnictwo Uniwersytetu Marii Curie-
Skłodowskiej, Poland. 

Niebrzegowska-Bartmińska S. 2010. Sakronimy w 
polskim ludowym obrazie ziół. W świecie nazw. 
Księga jubileuszowa dedykowana Profesorowi 
Czesławowi Kosylowi. Edited by H Pelc. Lublin: 
Wydawnictwo UMCS; 277–289, Poland. 

Niebrzegowska-Bartmińska S. 2014. Od 
separacyjnego do holistycznego opisu językowego 
obrazu świata. Na marginesie dyskusji nad kształtem 
artykułów w „Leksykonie aksjologicznym Słowian i ich 
sąsiadów”. Wartości Słowian i ich sąsiadów. Vol. 3: 
Problemy eksplikowania i profilowania pojęć. Edited 
by I Bielińska-Gardziel, S Niebrzegowska-
Bartmińska & J Szadura. Lublin: Wydawnictwo 
Uniwersytetu Marii Curie-Skłodowskiej; 71–102, 
Poland. 

Niewiadomski D. 1994. Prowadź nas w jasność. 
Antologia ludowej liryki religijnej. Lublin: „Polihymnia”, 
Poland 

Oklejewicz K & Łuczaj Ł. 2008. Ludowe nazewnictwo 
i klasyfikacja rodzaju Rubus (malina i jeżyna) w 
Polsce. Materiały z konferencji Dzikie rośliny jadalne 
– zapomniany potencjał przyrody, Przemyśl-
Bolestraszyce 13 września 2007 r. Edited by Ł 

Łuczaj. Bolestraszyce : Arboretum i Zakład Fizjografii; 
201–217, Poland. 

Okoniowa J. 1994. Przeciwstawienia kierunkowe w 
języku polskim. Kraków: PAN IJP, Poland. 

Oleszczuk A. 1965. Pieśni ludowe z Podlasia. 
Wrocław: Polskie Towarzystwo Ludoznawcze, 
Poland. 

Paluch A. 1988. Świat roślin w tradycyjnych 
praktykach leczniczych wsi polskiej. Wrocław: 
Wydawnictwo Uniwersytetu Wrocławskiego, Poland. 

Paluch A. 1989. Zerwij ziele z dziewięciu miedz… 
Ziołolecznictwo ludowe w Polsce w XIX i na początku 
XX wieku. Wrocław: Polskie Towarzystwo 
Ludoznawcze, Poland. 

Pelcowa H. 2001. Nazwy roślin w świadomości 
językowej ludności wiejskiej. Język a Kultura 16 
(Świat roślin w języku i kulturze): 66–116. 

Piątkowska I. 1894. Lecznictwo ludowe w okolicach 
Sieradza. Wisła 8: 135–143. 

Piekarczyk D. 2010. Фиалка и вереск – цветок 
весны и цветок осени [Violet and heather – a flower 
of spring, and a flower of autumn]. Этноботаника: 
растения в языке и культуре. Edited by ВБ 
Колосова & АБ Ипполитова. Санкт-Петербург: 
Издательство „Наука”; 294–305, Россия. 

Pleszczyński A. 1893. Bojarzy międzyrzeccy. 
Studium etnograficzne, Warszawa: Druk Emila 
Skiwskiego, Poland. 

Pluta F. 1973. Słownictwo Dzierżysławic w powiecie 
prudnickim. Wrocław: Państwowe Wydawnictwo 
Naukowe. Oddział Wrocławski, Poland. 

Podgórski A & Podgórska B. 2008. Słownik gwar 
śląskich: godómy po naszymu, czyli po śląsku. 
Katowice: Wydawnictwo Kos, Poland. 

Rogowska E. 1998. Kaszubskie nazwy roślin 
uprawnych. Gdańsk: Wydawnictwo Uniwersytetu 
Gdańskiego, Poland. 

Rokossowska Z. 1889. O świecie roślinnym 
wyobrażenia, wierzenia i podania ludu ruskiego na 
Wołyniu we wsi Jurkowszczyzna. Zbiór Wiadomości 
do Antropologii Krajowej 13: 163–199. 

Rostafiński J. 1895. Zielnik czarodziejski to jest zbiór 
przesądów o roślinach. Zbiór Wiadomości do 
Antropologii Krajowej 18: 1–191. 

Sadownik J. (ed.). 1971. Pieśni Podhala. Antologia. 
Kraków: Polskie Wydawnictwo Muzyczne, Poland. 

Saloni A. 1908. Lud rzeszowski. Materyały 
etnograficzne. Materyały Antropologiczno-
Archeologiczne i Etnograficzne 10: 50–344. 



 

 

14 

Savčenko LV [= Савченко ЛВ]. 2013. Феномен 
етнокодів духовної культури у фразеології 
української мови: етимологічний та 
етнолінгвістичний аспекти, Сімферополь: Доля, 
Україна. 

Siarkowski W. 1880. Materyjały do etnografii ludu 
polskiego z okolic Kielc. Zbiór Wiadomości do 
Antropologii Krajowej 4: 83–184. 

Sidneva SA [= Сиднева СА]. 2010. Легенды о 
происхождении растений в новогреческом 
фольклоре [Modern Greek legends about the origins 
of plants]. Этноботаника: растения в языке и 
культуре. Edited by ВБ Колосова & АБ Ипполитова. 
Санкт-Петербург: Издательство „Наука”; 121–129, 
Россия. 

Skorupka S. 1967–1968. Słownik frazeologiczny 
języka polskiego. Vols. 1–2. Warszawa: Wiedza 
Powszechna, Poland. 

Spólnik A. 1990. Nazwy polskich roślin do XVIII 
wieku. Wrocław: Zakład Narodowy im. Ossolińskich – 
Wydaw. PAN, Poland. 

Staniszewska Z. 1902. Wieś Studzianki. Zarys 
etnograficzny. Wisła 16: 689–723. 

Stanjukovič MV [= Станюкович]. 2010. „Сын 
бетельного ореха и листа бетеля”: символика 
Areca catechu и Piper betle в фольклоре и 
традиционной культуре ифугао и других народов 
Филиппин [„The son of a betel nut and a betel leaf”: 
the symbolism of Areca catechu and Piper betle in the 
folklore and traditional culture of the Ifugao and other 
peoples of the Philippines]. Этноботаника: растения 
в языке и культуре. Edited by ВБ Колосова & АБ 
Ипполитова. Санкт-Петербург: Издательство 
„Наука”; 306–340, Россия. 

Stoiński SM. (ed.). 1964. Pieśni żywieckie. Kraków: 
Polskie Wydawnictwo Muzyczne, Poland. 

Stopka A. 1898. Materyały do etnografii Podhala. 
Materyały Antropologiczno-Archeologiczne i 
Etnograficzne 3: 73–166. 

Sychta B. 1967–1976. Słownik gwar kaszubskich na 
tle kultury ludowej. Vols. 1–7. Wrocław: Zakład 
Narodowy im. Ossolińskich, Poland. 

Szadura J. 2010. Хрен в польском языке и 
народной культуре [Horse-radish in Polish 
Language and folk culture]. Этноботаника: 
растения в языке и культуре. Edited by ВБ 
Колосова & АБ Ипполитова. Санкт-Петербург: 
Издательство „Наука”; 341–361, Россия. 

Szadura J. 2019. Zagadka bratka. Nazwa jako 
narzędzie językowego porządkowania świata. 
LingVaria 14 (27): 203–215. doi: 
10.12797/LV.14.2019.27.13. 

Szczawiej J. (ed.). 1972. Antologia współczesnej 
poezji ludowej. Warszawa: Ludowa Spółdzielnia 
Wydawnicza, Poland. 

Szymańska J. (ed.). 2012. Polska pieśń i muzyka 
ludowa. Źródła i materiały. Vol. 5: Podlasie; Part 1: 
Teksty pieśni obrzędowych. Part 2: Teksty pieśni 
powszechnych. Warszawa: Instytut Sztuki PAN. 

Šved IA [= Швед ИА]. 2010. Образ ели в 
белорусской фольклорной картине мира (в 
общеславянском контексте) [The image of fir-tree in 
the Belorussian folklore picture of the world (in the 
general Slavonic context)]. Этноботаника: растения 
в языке и культуре. Edited by ВБ Колосова & АБ 
Ипполитова. Санкт-Петербург: Издательство 
„Наука”; 362–370, Россия. 

Świrko S. 1971. Z pieśnią i karabinem. Pieśni 
partyzanckie i okupacyjne z lat 1939–1945. 
Warszawa: Ludowa Spółdzielnia Wydawnicza, 
Poland. 

Tolstoj NI [= Толстой НИ]. 1995. „Мужские” и 
„женские” деревья и дни в славянских народных 
представлениях. Edited by НИ Толстой. Язык и 
народная культура. Очерки по славянской 
мифологии и этнолингвистике. Москва: 
Издательство Индрик, 333–340, Россия. 

Trajdos TM. 1978. Przeszłość i teraźniejszość 
rzemiosł artystycznych na polskim Spiszu. Polska 
Sztuka Ludowa 32: 1/101–114. 

Tylkowa D. 1989. Medycyna ludowa w kulturze wsi 
Karpat Polskich. Tradycja i współczesność, Wrocław: 
Zakład Narodowy im. Ossolińskich – Wydawnictwo 
PAN, Poland. 

Ulanowska S. 1892. Łotysze Inflant polskich a w 
szczególności z gminy Wielońskiej powiatu 
Rzeżyckiego. Obraz etnograficzny. Zbiór 
Wiadomości do Antropologii Krajowej 16: 104–218. 

Waniakowa J. 2012. Polskie gwarowe nazwy dziko 
rosnących roślin zielonych na tle słowiańskim. 
Zagadnienia ogólne, Kraków: Wydawnictwo 
Uniwersytetu Jagiellońskiego, Poland. 

Waniakowa J. 2015. Nazwy zwierząt w nazwach 
roślin. Dialog pokoleń w języku potocznym, w języku 
wsi i miasta, w literaturze, w publicystyce, w tekstach 
kultury. Edited by E Wierzbicka-Piotrowska. 
Warszawa: Wydział Polonistyki Uniwersytetu 
Warszawskiego; 187–194. 

Warchoł S. (ed.). 2007–2016. Słownik 
etymologiczno-motywacyjny słowiańskiej zoonimii 
ludowej. Słowiańskie nazwy własne zwierząt 
domowych i udomowionych zwierząt dzikich w 
środowiskach wiejskich. Vol. 1: Bawoły, byki, konie, 
woły; Vol. 2: Krowy; Vol 3: Koty, psy; Vol. 4: Ssaki 



 

 

15 

domowe, ptactwo domowe, zwierzęta hodowane w 
klatkach, udomowione zwierzęta dzikie; Vol. 5: 
Frekwencyjny wykaz zoonimów w tomach I–IV. 
Lublin: Wydawnictwo Uniwersytetu Marii Curie-
Skłodowskiej, Poland. 

Wasson VP & Wasson RG. 1957. Mushrooms, 
Russia and history. Pantheon Books, New York. 

Wężowicz-Ziółkowska D. 1998. Biesiada wilka, czyli 
consummatum est. Oczywisty urok biesiadowania. 
Edited by P Kowalski. Wrocław: Towarzystwo 
Przyjaciół Polonistyki Wrocławskiej; 85–88, Poland. 

Wietrzyk A. 2011. Słownik gwary Pogórzan (z okolic 
Gorlic). Edited by B Grabka & R Kucharzyk. Gorlice–
Kraków: Muzeum „Dwory Karwacjanów i Gładyszów” 
w Gorlicach. Oddział Skansen Wsi Podgórzańskiej 
im. Prof. Romana Reinfussa w Szymbarku, Dom 
Wydawnictw Naukowych, Poland. 

Wójcicki K. 1837/1974. Klechdy, starożytne podania i 
powieści ludu polskiego i Rusi. Edited by R 
Wojciechowski. Warszawa: Państwowy Instytut 
Wydawniczy, Poland. 

Zawierucka M. 1987. Tradycyjne zajęcia 
pozarolnicze i związana z nimi wiedza zawodowa 
mieszkańców wsi okolic Bytowa. Łódzkie Studia 
Etnograficzne 26: 5–24. 

Zgółkowa H. (ed.). 1999. Praktyczny słownik 
współczesnej polszczyzny. Vol. 20. Poznań: 
Wydawnictwo „Kurpisz”, Poland. 

Žajvoronok VV [= Жайворонок ВВ]. 2007. 
Українська етнолінгвістика. Нариси. Київ: Довiра, 
Україна. 
 


